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Manoah (mid-thirteenth century), R. Levi b. Gershom (1288–1344), Don
Isaac Abarbanel (1437–1508), and Obadiah b. Jacob Sforno (1470–1550).
I think the commentary reaches its goal and delivers a format that
effectively compares the medieval works and engages the reader in a careful
consideration of details that are usually not appraised in a surface reading.
One is amazed by how useful the commentary can be to modern readers
by helping them observe the ability of medieval Jewish commentators in
offering fuel for the inquisitive study of the text. Innumerable examples can
be pointed out. Among others, I mention especially (1) Rashbam’s remarks
of Gen 32:32 on the paradoxical depiction of the victorious Jacob coming
limping from the darkness as the sun shone upon him after having wrestled
with an angel (Genesis, 299); (2) the interesting legal implications and intricacies regarding the “reciprocity/retaliation principle” found in Exod 21:24–25
as discussed by all the commentators (Exodus, 179–80); (3) the interpretation
of Lev 16:8 and the difficult identification of the term ( ֲעזָ אזֵ לLeviticus, 120);
(4) the alternative meaning of “bearing of guilt” (Num 18:1) as applied to the
priestly class in an expression of the extreme importance of their task and not
necessarily their actual carrying of the nation’s sins (Numbers, 131); and (5)
the harmonizing perspective shown by the commentators between Deut 1–2
and the differences between these chapters and the accounts they retell from
Exodus–Numbers (Deuteronomy, 3–21).
The set is a masterful accomplishment, considering the scope of
the translation task and the fact that it has been accomplished by a single
scholar. Michael Carasik’s annotations and translation offer a set that is ideal
for students of the Pentateuch ranging from the initial stages in knowledge
of the Hebrew to more advanced levels, for non-specialists seeking a more
in-depth meditational encounter with the text, and for any person who wants
to be introduced to Jewish rabbinic interpretation of the Torah. Whether
reflecting traditional Jewish interpretation in its colorful medieval cultural
expressions or in its emphasis on the specific meaning of a given biblical term,
the Commentators’ Bible proves itself to be an invaluable acquisition for any
student of Torah, irrespective of his stage in academic training.
Berrien Springs, Michigan

Felipe A. Masotti

Elledge, Casey D. Resurrection of the Dead in Early Judaism: 200 BCE–CE
200. Oxford: Oxford University Press, 2017. xiii + 272 pp. Hardcover.
USD 95.00.
Since 2002, Casey D. Elledge has been teaching classes on the New Testament at Gustavus Adolphus College, Minnesota. His research interest is
the literature of Early Judaism and Christianity, focusing on the Dead Sea
Scrolls and on the many resurrection beliefs appearing in the ancient texts
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from this vibrant literary period. His previous book on this topic is Life after
Death in Early Judaism: The Evidence of Josephus, WUNT 208 (Tübinen:
Mohr Siebeck, 1976). Additionally, several other articles by Elledge have
been published on the subject: “Future Resurrection of the Dead in Early
Judaism: Social Dynamics, Contested Evidence,” CurBR 9 (2011): 394–421;
“Understanding the Afterlife: Evidence from the Writings of Josephus” in The
Tomb of Jesus and His Family? Exploring Jewish Ancient Tombs Near Jerusalem’s
Walls, ed. James Charlesworth (Grand Rapids: Eerdmans, 2013), 477–513;
and “Resurrection and Immortality: Navigating the Conceptual Boundaries
in Hellenistic Judaism,” in Christian Origins and Hellenistic Judaism, ed. Stanley E. Porter and Andrew Pitts, TENTS 10 (Leiden: Brill, 2013), 101–133.
In his latest publication, Resurrection of the Dead in Early Judaism: 200
BCE–CE 200, Elledge reexamines the evidence for the resurrection belief
within early Judaism (200 BC–200 CE), focusing on the latest writings of
the Hebrew Bible, the Apocrypha and Pseudepigrapha, Dead Sea Scrolls,
and the writings of Philo and Josephus (1). Elledge notes that “early Judaism
envisioned resurrection in varied ways” (2), and that “Jewish thought within
this era, in fact, displays substantial creativity, variation, and imagination in
its exploration of how the risen life would be distinguished from the old”
(3). Elledge attempts to present a balanced view, not overemphasizing nor
minimizing the importance of the resurrection beliefs held in early Jewish
writings (13). His study acknowledges the significant role the question of
theodicy played in their development, explores how these numerous resurrection beliefs attempted to solve this problem, and considers how writers of the
Second Temple period authenticated these beliefs.
Elledge devotes the major part of his study to assessing the plethora of
imagery and expectations held regarding the resurrection of the dead and
notes that “early Jewish thought seems to have placed few limits in the ways
in which the hope could be imagined” (17). In the first chapter, he introduces
the topic, the many challenges in need of consideration, a brief evaluation
of recent scholarship regarding resurrection in early Judaism—noting their
strengths and shortcomings, and makes a case for the necessity of his own
study. In the second chapter, Elledge discusses the unanticipated diversity of
resurrection beliefs in these writings, and notes the tension between the affirmation of God’s role in the resurrection and the lack of agreement between
beliefs about the finer details. In the third chapter, he discusses the origins
and the contexts of the resurrection belief, evaluating the possible external
influencers and the internal theological development within the Old Testament. Elledge concludes that one cannot be certain about its precise origins,
although he adds that the diverse views “reflect a variety of fascinating interactions between early Jewish theologies and their formative social environment
within the Hellenistic age” (64). In the fourth chapter, Elledge considers the
forms of foundational support provided by Second Temple period literature
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to legitimize the resurrection hope, namely the language of earlier prophecy,
the language of creation, and the necessity of justice. He proposes that, by
framing the resurrection hope in earlier traditions, the innovative new hope
presented by Second Temple period writers found legitimacy and became
the traditional belief. In the fifth chapter, Elledge considers the denial of the
afterlife, which seems to be the predominant view of the Old Testament. He
reframes this perspective by advocating that this traditional belief was based
on a different reading of earlier scriptural traditions which “viewed life and
death within the creation differently . . . valued kingship and the continuity
of the Jewish people on earth and . . . held differing claims about whether and
how the deity’s justice was specifically at work in the world” (88).
In the sixth chapter, Elledge considers resurrection and the belief in
the immortality of the soul, a view that could also be supported in earlier
scriptural traditions. However, he notes that they are not inherently opposing
views as they are in some compositions combined (108). He proposes that
the immortality of the soul is understood and utilized in different ways in
the literature of early Judaism (127), thus at times it is in tension with the
resurrection belief. This tension, Elledge concludes, is “yet another facet of
diversity within ancient Jewish reflection on the future life” (129).
In the seventh chapter, Elledge evaluates the resurrection hope in the
Book of Watchers (1 En. 1–36), as he considers this composition to predate
“Daniel 7–12, the Hellenistic Reform and the Maccabean Revolt” (130). He
considers that in this composite book, there is an internal development in
the resurrection belief, as he states: “Given its early date and its particular
treatment of the dead, Watchers stands as an important piece of evidence
when considering the historical development of the resurrection hope in early
Judaism” (145). It is noteworthy that this internal development is not evident
in other compositions of the Second Temple period nor is this seen in the
various resurrection beliefs proposed by other Second Temple period writings.
This may be, however, due to the composite nature of the Book of Watchers
and its provenance.
Chapters eight and nine explore the resurrection belief in the Dead
Sea Scrolls and in Josephus. In a final chapter, Elledge makes several salient
observations, such as that “resurrection emerged as one viable theodicean
discourse, yet it did so within the presence of alternative approaches” (200).
Acknowledging that resurrection “was still an emerging and controversial
form of eschatological hope in early Judaism” (201), he concludes his study
by contemplating how both rabbinic Judaism and the early Christian Church
(especially as it is reflected in Paul’s writings) received and reinterpreted the
various expressions of resurrection and theodicy, each community adopting
the resurrection belief but in strikingly different ways.
Elledge’s book is a comprehensive introductory study on the resurrection
of the dead in early Judaism that presents a balanced view, not overemphasizing
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nor minimizing its importance. Elledge is also sensitive to the many nuances
and complexities of the resurrection views presented during this period, and
is not tempted to harmonize, simplify, or impose a certain perspective. As
such, he does not overstate his conclusion and adds significant weight to his
study. This is certainly an important work regarding the resurrection topic
in early Judaism. It is an important work for anyone who is interested in the
resurrection topic, especially in the formative period between the Old Testament—where resurrection is not emphasized—the New Testament, and early
rabbinic Judaism, wherein the resurrection belief become a core tenet in both
faith communities. This book would be a valuable university level textbook
for introductory classes on resurrection in the Second Temple period and is
highly recommended for libraries, both personal and academic.
Theologische Hochschule Friedensau

Jan A. Sigvartsen

Hasel, Frank M., Barna Magyarosi, and Stefan Höschele, eds. Adventists and
Military Service: Biblical, Historical, and Ethical Perspectives. Nampa,
ID: Pacific Press Publishing Association, 2019. 225 pp. Softcover. USD
18.99.
The title of the edited book Adventists and Military Service: Biblical, Historical, and Ethical Perspectives is self-explanatory. It seeks to explore the Adventist
position on military service by taking a closer look at the issue through the
perspectives of biblical, historical and ethical studies. The book was produced
by the Biblical Research Committee of the Inter-European Division of
Seventh-day Adventists and was printed in Europe. This, however, does not
mean that positions presented in the book are one-sided since the contributors are from, and/or live in, other parts of the world.
The book consists of twelve essays. The last three essays are appendices that present bibliographies of (1) Seventh-day Adventist statements on
“noncombatancy,” as well as war and peace, (2) Seventh-day Adventist literature on war, peace, and military service, and (3) general books dealing with
peace, war, military service and nonviolence. Basically, only nine essays present
in depth reflections on the question of military service. The first two essays
deal with the question of military service from a biblical perspective. The
following four essays present an historical overview and perspective. Essays
seven and eight provide ethical perspectives. Essay nine is a short summaryconclusion of the book. The book’s presentation could have been improved if
essays were grouped into three sections according to their perspectives.
The first two essays present Old Testament and New Testament perspectives on war. Treating violence and war in the Old Testament, Barna Magyarosi
rightfully dedicates more than two thirds of the essay to Exodus and “conquering” of the Promised Land. He highlights that even the beginning of Exodus

